《Coke’s Commentary on the Holy Bible – Nehemiah》(Thomas Coke)
Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

THE Book of NEHEMIAH. 

SEE the introductory note to the book of Ezra. Nehemiah, who, it is plain from this book, was a person of considerable eminence in the court of Persia, here takes up the history of the Jews from the period at which Ezra had discontinued it, and carries it down from the twentieth year of Artaxerxes, in the year of the world 3550, to the year 3580, which is supposed to be the year of his own death, and was in the reign of Darius Nothus. See the note on ch. Nehemiah 12:22. 

01 Chapter 1 

Introduction
CHAP. I. 

Nehemiah, hearing that the walls of Jerusalem were broken down, and the gates burned, mourns with fasting and prayer. 

Before Christ 445. 

Verse 1
Nehemiah 1:1. Nehemiah— It may be well questioned, whether this Nehemiah be the same with him mentioned in Ezra 2:1 and chap. Nehemiah 7:7 of this book, as one who returned from the Babylonish captivity under Zerubbabel; since, from the first year of Cyrus to the twentieth of Artaxerxes Longimanus, there are no less than ninety-two years intervening; so that Nehemiah must at this time have been a very old man; upon the lowest computation above a hundred, and consequently incapable of being the king's cup-bearer, of taking a journey from Shushan to Jerusalem, and of behaving there with all that courage and activity which is recorded of him. Upon this presumption, therefore, we may conclude, that this was a different person, though of the same name. That Tirshatha denotes the title of his office, and, both in the Persian and Chaldean tongues, was the general name given to all the king's deputies and governors, see on Ezra 2:63. The text calls him barely the son of Hachaliah, without informing us of what tribe he was. Some, therefore, from 2 Maccabees 1:18; 2 Maccabees 1:21 where he is said to have offered sacrifices, and from his being reckoned at the head of the priests who signed the new covenant with God (ch. Nehemiah 10:1.), have affirmed him to have been of the family of Aaron; but as there is nothing conclusive in all this, and it seems expressly contradicted by his saying, in another place, that he was not a fit person to shelter himself in the temple, chap. Nehemiah 6:2 the far greater part suppose him to have been of the royal family of Judah. And this is so much the more probable, because we find none but such promoted to those high stations about the king's person; and we never read of a priest that was so till a long time after, and upon a quite different account. The month Chisleu answers to part of our November and December, and the twentieth year is the twentieth of the reign of Artaxerxes. See Le Clerc and Houbigant. 

Verse 3
Nehemiah 1:3. The wall—also is broken down, &c.— The commissions which had hitherto been granted to the Jews were supposed to extend no further than to the rebuilding of the temple, and their own private houses; and therefore the walls and gates of the city lay in the same ruinous condition in which the Chaldeans left them after that devastation. 

REFLECTIONS.—Nehemiah, though nobly advanced at court, and honoured with a mansion in the palace of Shushan, still bore in his heart the welfare of Zion, and still preferred Jerusalem's prosperity before his chief joy. Note; God has sometimes his friends even in the palace; and, though a court is usually a soil too unfavourable to religious concerns, he had monuments of grace even in Nero's houshold. 

1. Nehemiah, on the visit of some of his brethren to Babylon, probably to solicit some favour in behalf of the Jews, earnestly inquires after Jerusalem, and the returned captives who dwelt in it; but receives an afflicting narrative of their wretched situation: the city lying in its desolations, and the people under distress, insulted, oppressed, and reproached by their more powerful neighbours. Note; (1.) We must not, in our advancement, forget ourselves, and grow strange to our brethren because they may be poor or afflicted. (2.) The persecution of God's people, which discourages the unfaithful, awakens the greater zeal and concern of such as are true-hearted. 

2. The melancholy account affected the good Nehemiah: the tears ran down his cheeks; and, in affliction, four days he fasted and prayed before the God of heaven, that he would remember their misery, and return to them in mercy. Note; (1.) In seasons of public or private calamities, fasting and weeping should accompany our prayers. (2.) It is a relief to the oppression of our own spirit, when with tears we can pour our complaints into the bosom of a compassionate God. (3.) While we have a God in heaven to go to, our deeper distresses are not desperate. 

Verse 11
Nehemiah 1:11. And grant him mercy—For I, &c.— Houbigant supposes, that Nehemiah repeated this prayer (which he had often before repeated) now again in silence, while he administered the cup to the king in his office; and therefore he renders the last clause, but I then administered the cup to the king; and this alone, he thinks, can account for the mode of expression, this man. The office of cup-bearer was a place of great honour and advantage in the Persian court, because of the privilege which it gave him who bare it, of being daily in the king's presence; and the opportunity which he thereby had of gaining his favour for the procuring of any petition that he should make to him. That it was a place of great pecuniary advantage, seems evident by Nehemiah's gaining those immense riches which enabled him for so many years, (ch. Nehemiah 5:14; Nehemiah 5:19.) out of his own privy purse only, to live in his government with great splendour and expence, without burdening the people at all. 

REFLECTIONS.—Nehemiah's prayer speaks the gracious temper of his soul. 

1. He draws near to God with reverence and godly fear, yet mixed with filial confidence, as to the great God, terrible in judgments, yet faithful to his promises, and never failing those who trust him. Note; (1.) There is a reverential fear of God, which is perfectly consistent with the most enlarged love towards him. (2.) They, who experience the love of God in their souls, may comfortably conclude that he is their faithful friend. 

2. He humbly prays that God would graciously hear the prayer which zeal for his glory dictated, and grant the desires of his heart which his grace excited. Note; When God pours out upon us the spirit of grace and supplication, we may assuredly conclude that he will hear and answer us. 

3. He penitently confesses their sins, which justly had brought down these afflictions upon them; taking shame to himself, among the rest, for having added to the provocation. 

4. He pleads for mercy and pardon; urging, as the ground of his hope, the divine promise that God had given by Moses, that whenever they returned to him, wherever dispersed, or however distressed, he would return to them: and such was now their earnest desire and prayer. Note; (1.) As we see the fulfilment of God's threatenings, we may conclude the fulfilment of his promises. (2.) The most reviving pleas in prayer are drawn from God's faithful word, wherein he has caused us to put our trust. (3.) Though we are not worthy to be called God's people; yet, when we return with penitential prayer, he will not disclaim the relation. (4.) The greater kings are but dying men, and worms of earth; and their hearts are in God's hand, to turn them according to the good pleasure of his own will. 

02 Chapter 2 
Introduction
CHAP. II. 

Artaxerxes, understanding the cause of Nehemiah's sadness, sendeth him with letters and commissions to Jerusalem. 

Before Christ 445. 

Verse 1
Nehemiah 2:1. In the month Nisan— Which answers to part of our March and April. So that it was almost four months between his hearing of the disconsolate condition wherein Jerusalem lay, and his requesting leave of the king to go thither. Now, besides that it might not come to his own turn of waiting sooner, there might be these further reasons assigned for his long silence and delay: that he could not take so long and dangerous a journey in the winter; that he could not sooner meet with a seasonable opportunity of speaking with the king upon so critical an affair: or, as others will have it, that he retired all this intermediate while, and spent it in fasting and prayer. See Patrick and Poole. 

Verse 3
Nehemiah 2:3. Why should not my countenance be sad, &c.— There is a piety due to one's own country, which cannot be extinguished by the pleasure or plenty of any other. It is no weakness to be deeply affected with the misfortunes or for the death of our nearest friends and relations, at what distance soever we are from them; nor can any prosperity in another country hinder or excuse a man from being grieved for a calamity which befals his own. Nehemiah was in no mean station when he was cup-bearer to Artaxerxes; and we may very reasonably believe, by the grace and bounty which the king shewed him, that he might have had great preferment in that flourishing empire, if he had asked it; yet, when that great king discerned that there was sorrow of heart in his countenance, and demanded the reason of it, he made no other excuse than this: the place of my fathers' sepulchres lieth waste: and when the king so graciously invited him to ask some favour worthy of his royal bounty, he would require nothing else but, Send me unto Judah, unto the city of my fathers' sepulchres, that I may build it. A generous spirit can think of nothing but relieving his country, while it is under a general misery, and calamity. Note; (1.) When we take in hand God's work, we cannot but be deeply concerned for the success. (2.) The afflictions of God's church and people draw forth the sympathetic tear from every friend of Zion. (3.) In our passage through this mortal vale, the best of men must expect to meet with trials. (4.) There is a king who minutes our sorrows, and will not suffer us to mourn long. 

Verse 6
Nehemiah 2:6. And I set him a time— How long this was is not certain. It is said, indeed, that he was governor of the land of Judah for twelve years, chap. Nehemiah 5:14, Nehemiah 13:6. But, considering what haste he made for dispatching the building of the walls, which he finished in fifty-two days, the leave that he asked might be but for a year, or perhaps half so long; after which time, it is likely, he returned to Shushan according to his promise; but some time after was sent back again by the king (who found his presence there serviceable, or perhaps necessary for the better regulation of that province), to be his governor for twelve years. 

REFLECTIONS.—1. The king, perceiving the meaning of Nehemiah's sorrows, and his fear to ask, kindly bids him make his request. Note; Christ our king has given us an unlimited promise; and shall we be backward to make our requests known to him? 

2. Encouraged by this condescension, he lifts up his heart to God for power to speak aright, and a blessing on his request; a warm ejaculation fled to the throne of grace, and God strengthened and prospered him. He begs permission to rebuild his native city, a convoy to guard him safe, and an order upon the governors to supply him with necessaries for the work. Note; (1.) Whatever we set about, let prayer prepare the way. (2.) Frequent ejaculations tend to preserve the spirituality of our temper. (3.) Nothing is too much to ask when we come to Jesus, who will do for us exceeding abundantly above all we can ask or think. 

3. The king consented that he should go; but, unwilling to part with him long, engages him to return within a stipulated time. The queen, who providentially was now present, probably stood his friend; and he had peculiar reason that day to acknowledge the good hand of God in his success. Note; (1.) The prayer of faith never ascends in vain. (2.) Providential help is often given when little expected; and friends unknown to us before are raised up of God in our difficulties. (3.) Whatever mercy we receive, let God's good hand be acknowledged with thankfulness. 

Verse 7
Nehemiah 2:7. River— The river Euphrates. 

Verse 8
Nehemiah 2:8. Which appertained to the house— Which appertained to the house of the Lord. Houbigant. 

Verse 10
Nehemiah 2:10. Sanballat the Horonite— This person was probably a petty prince of Moab; for Horonaim was an eminent city in that country, Isaiah 15:5. This Sanballat was the person who afterwards instigated Alexander the Great to build the temple of Gerizim, in order to occasion a division among the Jews. See Grotius. 

REFLECTIONS.—The king having permitted Nehemiah to go, and given him an order upon the governors, grants him withal an honourable escort to protect him. Note; Each child of God, whom the king of heaven delights to honour, is attended with mightier angelic guards. We have here, 

1. The vexation of Tobiah and Sanballat, the enemies of the Jews, on hearing of Nehemiah's journey, and the design of it. Note; Every favour shown to the servants of God awakens the envy and provokes the rage of a wicked world. 

2. The survey that Nehemiah took of the state of the walls. He rested on his arrival three days; and by night, with a few select persons for secresy, that the design he was forming might not be known or counteracted, went round the walls to observe the breaches, and what repairs would be needful. Note; (1.) Secresy and silence are very necessary when our enemies are so ready to take the alarm. The wisdom of the serpent is useful when joined to the innocence of the dove. (2.) A well-settled plan of procedure is the way to ensure success in every enterprize. 

3. The discovery that he made to the rulers, of his commission. He assembled them, intimated the ruinous state of the city, and the reproach which their defenceless state brought on them from their wicked neighbours; then informed them of God's good providence in advancing him at court, and giving him favour with the king; and produced his commission for repairing their desolations; encouraging them thereupon to set about the work. Animated by such an exhortation, they eagerly seize the opportunity, and strengthen each other immediately to arise and build the wall. Note; (1.) A good minister, or magistrate, who is active and zealous, will find many ready to second his labours, who of themselves had not courage to lead. (2.) They who would work heartily for God must begin out of hand. Delays are dangerous. 

4. The opposition which the work met with. Their old and sworn foes derided their attempts, and maligned their intentions; but Nehemiah, undismayed, and confident in God's blessing, despised their taunts, and persisted in the work; nor would he suffer these Samaritans to have any portion or lot among them. Note; (1.) Every arrow of envenomed malice, derision, slander, and threatening, will be shot against God's saints; but they are clad in armour that is weapon-proof. (2.) Instead of being discouraged, we should be quickened by opposition: if God prosper us, we need not fear. 

03 Chapter 3 
Introduction
CHAP. III. 

The names of those who rebuilt the walls of Jerusalem, and an account of the particular parts assigned to each person. 

Before Christ 445. 

Verse 1
Nehemiah 3:1. Then Eliasbib the high priest— Eliashib was the grandson of Jeshua the high-priest; and he, with his brethren the priests, set a noble example, in being the first to rebuild the walls of the holy city, which the Babylonians had burned when they took it. The sheep-gate was on the south side of the city, in that part of the valley which looked toward mount Zion and the temple. It had its name from the sheep intended for sacrifice being brought through it to the temple. See John 5:2. 

REFLECTIONS.—The work being resolved upon, we have here the distribution of it. Holy emulation warmed their hearts, and zeal for the public welfare quickened their labour. 

1. The high-priest, with his brethren, led the way; and when they had finished their portion, they sanctified it by prayer and thanksgiving for the assistance that God had given them. Note; (1.) Ministers of God should shew, among the foremost, zeal for his glory, and diligence in his service. (2.) Our common employments should be sanctified by prayer and thanksgiving. (3.) They who look up to God for help will be enabled to finish the work that he has given them to do. 

2. The rest zealously followed so good an example; and not the inhabitants of Jerusalem only, but those of the neighbouring cities and villages, cheerfully lent their hand to the work. Rulers, and people of all trades and occupations, assisted. None were so great as to think themselves debased by labouring; none so little, but they could contribute something to the general good. The nobles of Tekoa alone refused their assistance; and therefore a just brand of infamy stands for ever on their memory. Note; (1.) Unanimity in a good cause is the surest token of success. (2.) Every man has something to do for God, according to his station and abilities: none are so little as to be useless; none so great, as to be above the work of the Lord. 

3. Shallum's daughters are honourably mentioned, as assisting in this good work. Though they could not themselves handle the trowel, they could hire assistance, and provide materials. Good women, in every age, have been great helpers in the cause of God. 

4. One of the builders is noted for his zeal, Nehemiah 3:20 another, though the sixth son, is remarked as more honourable than his brethren, who seem not to have, like him, engaged in the service. Note; (1.) When the work is God's, we cannot be too zealously affected. (2.) The blessing of God does not always follow the birthright: the younger son is often the better man. 

5. Some, who had finished their first portion, having done sooner than their brethren, undertook a second. When we affect the service, we shall not merely consider how much we must do to save our credit; but shall do all we can, because we love the cause. 

04 Chapter 4 
Introduction
CHAP. IV. 

Half of the walls of Jerusalem are finished. Sanballat and Tobiah conspire together to hinder it: Nehemiah sets a watch near the wall. 

Before Christ 445. 

Verse 2
Nehemiah 4:2. What do these feeble Jews, &c.— Mr. Peters observes upon this passage, which is remarkable for its phraseology, that it seems to give no obscure intimation, that the doctrine of the resurrection was the popular belief of the Jews in these days. "Reviving of stones," says he, "is a very easy metaphor to those who are acquainted with the doctrine of the resurrection; but, otherwise, not so easy or obvious." The word היחיו hayechaiiu, vivisicabunt, is the very same that is used for raising the dead. Out of the heaps of rubble, is, in the Hebrew, heaps of dust עפר ערמות areimoth apar, another word often used when speaking of a resurrection; and what follows with an emphasis, and yet these same stones are burnt, points out to us the method of funeral [by burning] used particularly among those who had no belief or expectation of a resurrection. 

The Jews to this day charge the poor remnant of the sect of Samaritans with the disbelief of a future resurrection; though, on the other hand, they deny and disavow the charge. It is highly probable, that in our Saviour's time they believed it; for they worshipped the same God, and had the same expectation of a Messiah, as appears from the Samaritan woman's discourse with our Lord, John 4:25. But in the days of Nehemiah they seem to have been little better than heathens; a sort of mixed breed, out of the scum of many nations. Nehemiah tells them, ch. Nehemiah 2:20 that they had no right or portion in Jerusalem, being of a different religion from the Jews; it is highly probable, therefore, that they disbelieved a resurrection. Now if Sanballat, in that vein of mirth and buffoonery which he and his friend Tobiah appear at this time to be in, meant to ridicule this doctrine of the Jewish faith, as well as laugh at their attempt in building, we see a plain reason of that indignation which Nehemiah presently conceived at it, and which drew from him that solemn address to God, Nehemiah 4:4. Hear O our God; for we, thy worshippers, are despised, &c. Had there been no more in Sanballat's speech than in that of Tobiah which follows, (who with a scorn, perhaps, more affected than real, says, that a fox, if he were to jump upon it, might break down their stone walls,) so wise and good a man as Nehemiah, probably, would have treated it with silence and contempt: but we find, that he resents it in another manner; beseeches God to turn their reproach upon their own head; speaks of it as a sin or iniquity of the first magnitude; Nehemiah 4:5 for they have provoked thee to anger before the builders; that is, in the most public manner, and in the face of God's people, had dared to utter their impieties, and ridicule that faith which they professed. 

Verse 7-8
Nehemiah 4:7-8. When Sanballat and Tobiah, &c.— The ingenious publisher of the Ruins of Balbeck tells us, that in Palestine he has often seen the husbandman sowing, accompanied by an armed friend, to prevent his being robbed of the seed by the Arabs. This robbing the husbandman of his seed seems to have been an ancient practice of theirs, and to have been referred to, Psalms 126:5-6 and made an image by the Psalmist of the happy issue of the first essays of the Jews to re-people their country. For surely it is much more natural to suppose that these verses referred to a violence of this sort, than to imagine, with many interpreters who have treated upon this circumstance, that they allude to a countryman's anxiety, who sows his corn in a very scarce time, and is afraid of the failure of his next crop. The Israelites, who returned to Babylon upon the proclamation of Cyrus, were undoubtedly in similar circumstances to husbandmen sowing their corn amidst surrounding encampments of oppressive Arabs. Their rebuilding their towns and their temple resembled a time of sowing; for from these things they were willing to hope for a great increase of people; but they who continued in Babylon had reason to be jealous that the neighbouring nations would defeat these efforts, and destroy these rising settlements. The sacred historian, in this passage, expressly mentions such difficulties; nor was it difficult to foresee these oppositions: the Arabs had, undoubtedly, pastured their flocks and herds, and pitched their tents all over Judea, when left desolate; and perhaps others of the neighbouring nations had seized upon some of the dispeopled districts which lay most convenient for them: it was the interest then of the Arabs, and of such other nations, to discourage, as far as in them lay, the return of Israel in any numbers into the country of their fathers. In opposition to this jealousy, the prophet expresses, perhaps predicts, his hope, that there would be a happy issue of these beginnings to re-people their country: "Make the people of our captivity to return, O Lord! into their country; and, like the streams of the south, to cause these desarts to flourish again. Let them be persuaded, that, though they lay these foundations of re-peopling their country with an anxiety like that of a poor husbandman, who goes forth weeping, for fear he should be robbed of his seed, they shall feel a joy hereafter, like his, when he brings back his sheaves with rejoicing, in the so thoroughly re-establishing Israel in Judea, as to have no cause to apprehend any thing from the surrounding nations." Observations, p. 52. 

Verse 12
Nehemiah 4:12. They said unto us ten times, &c.— They told us frequently from all places that which they designed against us. Houbigant. 

Verse 17
Nehemiah 4:17. Every one with one of his hands, &c.— This is figurative, and means only that they were prepared either to build or to fight, it being impossible for them to have worked, if both hands had not been at liberty. 

Verse 23
Nehemiah 4:23. Saving that every one put them off for washing— Even for a whole month. Houbigant. 

REFLECTIONS.—1st, Never did the cause of God begin to prosper, but the enemies of God began to malign and resist it. Let us never be discouraged, if we see this old enmity revive. 

1. Sanballat and Tobiah, the sworn enemies of the Jews, no sooner have intelligence of the design, than, vexed at the heart, they set themselves to oppose it. They treat the feeble Jews with scorn, and ridicule the attempt as impracticable. Note; (1.) Ridicule and contempt are some of the sharp arrows in the world's quiver, which they never fail to throw at God's faithful labourers. (2.) Though many pretend to mock and despise the work of God, at heart they are grieved, and fear whereunto this will grow. (3.) One wicked man encourages another; but, though scoffers make their bands strong, God will cover them shortly with confusion. 

2. Nehemiah prays against the revilings of his enemies; and, if he can interest God's regard for him, little cares for their opposition, which he knows God will then turn to their own shame. Note; (1.) The way to answer the scorn of the world is, by carrying our case to the Lord our God: he heareth, and judgeth. (2.) They who would be Christ's servants must expect the world's ill word and abuse. (3.) They who discourage the hearts of God's faithful labourers, treasure up a peculiar measure of wrath against the day of wrath. 

3. The people, more encouraged by Nehemiah's prayer than deterred by their enemies' abuse, raised the wall all round the city to half its height; for their hearts were in the work. Note; (1.) Much may be done in a little time when all are hearty in lending their assistance. (2.) We need not fear the revilings of men, when we are assured of the blessing of God upon our labours. 

2nd, When secret reviling prevented not the progress of the building, they prepared by open force to resist it. 

1. Sanballat and Tobiah engaged the Arabians, Ammonites, and Ashdodites, to assist them, and join their forces to attack the Jews, whose piety they as much hated, as they envied their growing prosperity. To crush them, therefore, in the bud, they in great wrath formed a league, secretly contriving to fall upon the builders before they were apprized of their danger, and there to massacre them, unarmed and unprepared; the consequence of which must needs be the interruption of the building. Note; (1.) The hatred of the wicked is a deadly hatred, which thirsteth for the precious life. Persecutors of God's people are ever cruel. (2.) When God's cause is to be oppressed, they who were ever so much at variance among themselves will cordially unite their forces against this hated object. (3.) Though craft and prayer be with the enemies of God's church, he that sitteth above the heavens mocks at their impotent attempts. 

2. The faint-heartedness of some of the men of Judah was as great a discouragement as the threatenings of the Samaritans. Wearied with the service, disheartened at the difficulties, and despairing of success, they are ready to discontinue their efforts, as if tired out, and unable longer to support the fatigue. Note; Unbelieving Israelites are a greater hindrance than infidel enemies. 

3. Intelligence was brought of their enemies' designs. Note; Though the counsels of the wicked are ever so secret, God can detect and disappoint them. 

4. Nehemiah bravely and prudently provided against the impending danger. To God he first committed their case, in fervent prayer for direction and support; then placed a proper guard, some behind the wall, where it was lowest, and others on the higher part, or towers, whence they could most incommode the enemy. And, as he perceived the people in consternation, he encourages them to trust in God, their almighty aid, whose arm could easily baffle their foes; and animates them to fight, from the consideration that their all was at stake, and that on their courage the safety of all depended. Note; (1.) In every distress, our first recourse should be to God. (2.) Every prudent human means must be diligently used in dependance on him. (3.) Nothing inspires the heart of a believer with such courage, as the view of almighty grace engaged for his support. 

5. The enemy hearing that their design was discovered, and seeing the preparations made to receive them, desisted from their enterprize, and the work again happily went forward. Note; Experience of God's care over us should engage our increasing fidelity and zeal in his service. 

3rdly, Though the present storm was blown over, Nehemiah took care to be always prepared for any unforeseen attack. Security is dangerous: it becomes the soldier of Christ to be continually on his guard. 

1. Half of Nehemiah's guards were at all times ready accoutred, while the other half worked on the wall; and they relieved each other. Every builder had his sword on his thigh, and his weapons at hand, that at a moment's warning he might be ready; and their rulers also stood behind them to encourage them. Note; (1.) They who labour for God have ever need of the sword of the Spirit, that they may be ready armed against every enemy. (2.) Union among christians is their great stability. (3.) They who are distinguished in station, gifts, or office, must be encouragers of others by their zeal and example. 

2. To strengthen them against any surprise by night, Nehemiah caused all the country labourers to lodge in the city, that they might be at hand in case of attack. As for himself and his attendants, they never put off their clothes, except to change, or to wash for any ceremonial uncleanness. From the dawn of day to the twilight, they held their spears; and at night, while some kept guard, the rest were ready at a moment's call. Note; (1.) As we are ever in danger, we must continually watch: our spiritual enemies neither sleep nor slumber. (2.) Any hardship will the good soldier of Jesus Christ cheerfully endure, when called to it for the glory of God and the service of immortal souls. 

05 Chapter 5 

Introduction
CHAP. V. 

Nehemiah, having heard the complaints of the poor against the rich, calls an assembly, upbraids the rich, and persuades them to assist their brethren, and release them from their debts. An account of Nehemiah's generosity and hospitality. 

Before Christ 445. 

Verse 3
Nehemiah 5:3. Because of the dearth— Not long before this, there had been a great scarcity for want of rain; which God thought proper to withhold, as a punishment for the people's taking more care to build their own houses than his, as we read, Haggai 1:9; Haggai 1:15. At this time the rich had no compassion on their poor brethren, but forced them to part with all they had for bread; and now, which made them still more miserable, another dearth was come upon them, which might easily happen from the multitude of people employed in the repair of the wall; from the building-work, which hindered them from providing for their families some other way; and from the daily dread that they had of their enemies, which might keep them from going abroad for provision, and the country people from bringing it in. Houbigant renders the last part of the fourth verse thus: for the king's tribute on our lands and vineyards. 

Verse 7
Nehemiah 5:7. Ye exact usury, &c.— This usury was the more grievous, because it was not only contrary to their law, and demanded at a time when they were hard at work, and their enemies threatening to destroy them all; but, as some have observed, the twentieth of Ahasuerus, wherein this was done, began about the end of a sabbatical year, after the law, which forbad every creature to exact any debt of his neighbour or his brother, Deuteronomy 15:2 had been so frequently read. This raised the cry of the poor to a greater height, having been forced to sell their children, and being deprived now of all power to redeem them, because their lands were mortgaged to these oppressors. See Bishop Patrick. 

Verse 11
Nehemiah 5:11. Also the hundredth part of the money— And also a part of his money. Houbigant. 

Verse 15
Nehemiah 5:15. And had taken of them bread and wine, &c.— And had taken from each of them, for bread and wine, forty shekels of silver. Houbigant. It is evident, from the great and daily expences of Nehemiah mentioned in the following verses, that either he had large remittances from the Persian court, beside his own estate, to answer them; or that he did not continue at Jerusalem the whole twelve years together; or that, if he did, he did not keep up this expensive way of living all the time, but only during the great and present exigencies of the Jews; which ceased in a good measure after the walls were built, the act against usury was passed, and the people were discharged to their ordinary course of maintaining themselves and families. 

Verse 18
Nehemiah 5:18. Now that which was prepared for me, &c.— Bishop Pococke, in his Travels, vol. 1: p. 266, &c. has given us an account of the way in which the Bey of Tunis lived in 1733; not that his way of living differed from that of other Beys, it should seem; but merely as a curiosity for his readers. After describing some soups taken by him in the morning, he tells us, that he was wont to dine at eleven; that his grandees sat near him; that when they had eaten, others sat down, and the poor took away what was left. His provisions were twelve sheep every day, dressed in three different manners; with a rice pilaw,—with oranges and eggs,—and with onions and butter. Besides the mutton, there was wont to be cuscowsoe, which they ate with the broth; and also boiled fish or fowls, with lemon or orange sauce. An hour before sun-set they ate as before. But this account, beside the curiosity of it, may serve to illustrate what is said here, and in other parts of the Scripture, of some eminent personages; and the comparing the one with the other gives a very sensible pleasure. The Bey of Tunis is not a great prince; he is, however, at the head of a very considerable people; and yet Nehemiah seems to have equalled him in his way of living. For more on the subject see the Observations, p. 184. 

Verse 19
Nehemiah 5:19. Think upon me, my God, for good— See the note on ch. Nehemiah 13:31. 

REFLECTIONS.—1st, We heard but lately the cry of fear, because of the enemy without; in this chapter we have the cry of the poor, because of the oppressor within. Two causes had contributed to their poverty and distress; the dearth of their land, and the tribute still lying on them, which must be paid. To satisfy the cravings of hunger for themselves and families, as well as the relentless demands of the tax-gatherers, they were obliged, not only to mortgage their lands and vineyards, but to sell their children (though of the same stock and family as the richest), to relieve their wants, without the power of redemption, because of the growing debt from the usury exacted by their hard-hearted brethren. Note; (1.) Among the most unhappy situations in life, we may justly reckon that of being in debt without power to pay. (2.) It is cruel to take advantage of our brethren's distress, and to make their yoke heavier by usurious exactions. (3.) When times are hard, the wants of the poor cry for relief: it becomes us to have our ears open to their application, and our hand ready to relieve their wants. (4.) Let those who grind the faces of the poor tremble at their cries, which enter into the ears of a compassionate God. (5.) The distress of his family is more grievous to a tender parent, than his own. 

2nd, With tender sympathy for his brethren's distressed case, the good Nehemiah defers not to seek immediate redress. It was of more importance to secure the God of the poor for their friend, than to dwell in a city which had bars and gates. 

1. He was angry: a holy indignation warmed his heart; yet, not hasty in his spirit, he bethought him how the grievance might best be redressed. Note; (1.) We may be angry without offending, when sin, and not the person of the sinner, is the object of our displeasure. (2.) Before we rebuke, we should deliberate; that we may speak, not the language of passion, but the word of meekness. 

2. He openly rebuked the nobles, who had been the authors of the oppression; called an assembly to determine upon the case; or engaged the people in a body to bring in their complaints, that the offenders might be convicted, and the abuse reformed. Note; (1.) No man is so great as to be above the reproof of a faithful minister. (2.) Popular complaints, when just, demand speedy redress. 

3. He remonstrates with them on the evil of their conduct; not merely to reform them by his authority, but to awaken their consciences to a sense of sin. They were their brethren, and therefore entitled to peculiar tenderness: many of them had been but lately redeemed from their heathen masters, to whom, at Babylon, and the countries around, they had been sold; and to bring them again into bondage would be very cruel. They who did such things must needs be destitute of the fear of God. Himself, and those who were with him, had shewn them a better example: besides, nothing would give the heathens around them greater cause for reproach. He therefore exhorts them to immediate restitution of the mortgaged lands and houses, and entreats that they will desist from their exorbitant usury. Note; (1.) The relation that we stand in to each other, as brethren, should engage our compassion. (2.) They who are once God's redeemed people, ought never more to return into bondage. (3.) They who have a zeal for God's cause will be tenderly careful to bring no reproach upon it. (4.) A worldly-minded and niggardly professor is the greatest scandal to religion. (5.) When we have done ill, it becomes us to labour to undo it. There can be no simplicity towards God, without restitution to the oppressed. (6.) They who themselves set a good example can speak with greater confidence. (7.) It is a wise man's maxim to entreat where he may command, and seek to engage a compliance rather than use compulsion. 

4. As they could not answer his remonstrance, and professed their readiness to comply with his request, the priests are called to administer an oath to them, and with a solemn imprecation to bind them to be faithful thereto. Nor were they backward, but added their ready amen to the oath that he exacted, and praised the Lord; both those who were relieved, for the mercy they had received; and they who had yielded up the mortgaged lands, that God had given them such a heart; and their performance was as punctual as the oath was solemn. Note; (1.) It is a mercy when a wise rebuke finds an obedient ear. (2.) An oath is sacredly to be fulfilled: the perjured, God will judge. 

06 Chapter 6 

Introduction
CHAP. VI. 

Nehemiah rejects the congress offered by Sanballat, and despises his threatening letters. He regards not the false prophets. The wall is finished in fifty-two days. 

Before Christ 445. 

Verse 5
Nehemiah 6:5. With an open letter in his hand— Norden tells us, that when he and his company were at Essuaen, an express arrived there, dispatched by an Arab prince, who brought a letter directed to the reys, or master of their bark, enjoining him not to set out with his bark, or carry them any further; adding, that in a day's time he should be at Essuaen, and would there give his orders respecting them. "The letter, however, according to the usage of the Turks," says this author, "was open; and, as the reys was not on board, the pilot carried it to one of our fathers to read it." Sanballat's sending his servant, therefore, with an open letter, as here specified, did not appear an odd thing, it should seem: but, if it was according to their usages, why is this circumstance complained of, as it visibly is? Why, indeed, is it mentioned at all?—Because, however the sending of letters open to common people may be customary in these countries, it is not according to their usages to send them so to people of distinction. So Bishop Pococke, in his account of that very country where Norden was when this letter was brought, gives us, among other things, in the 57th plate, the figure of a Turkish letter put into a sattin bag, to be sent to a great man, with a paper tied to it, directed and sealed, and an ivory button tied on the wax. Indeed, according to D'Arvieux, the great emir of the Arabs was not wont to inclose his letters in these bags, any more than to have them adorned with flourishes; but then this is supposed to have been owing to the unpoliteness of the Arabs: and he tells us, that when he acted as secretary to the emir, he supplied these defects, and that his doing so was highly acceptable to the emir. Had this open letter then come from Geshem, who was an Arab, (Nehemiah 6:1.) it might have passed unnoticed; but as it was from Sanballat, the inclosing it in a handsome bag was a ceremony that Nehemiah had reason to expect from him, since he was a person of distinction in the Persian court, and at that time governor of Judea: and the not doing it was a great insult; insinuating, that though Nehemiah was, according to him, preparing to assume the royal dignity, he should be so far from acknowledging him in that character, that he would not even pay him the compliment due to every person of distinction. See the Observations, p. 295. 

Verse 10
Nehemiah 6:10. In the house of God, within the temple— Hereby is meant the sanctuary. Shemaiah had a good pretence to advise Nehemiah to retreat thither, because it was both a strong and a sacred place; being defended by a guard of Levites, and by its holiness privileged from all rude approaches: but his real design herein might be, not only to disgrace Nehemiah, and dishearten the people, when they saw their governor's cowardice, but to prepare the way likewise for the enemy's assaulting and taking the city, when there was no leader to oppose them; to give countenance to the calumny which had been spread abroad, of his affecting to be king, because he fled at the report of it; and perhaps, by the assistance of some other priests who were his confederates, either to destroy him, or to secure his person till the city was betrayed into the enemy's hand. See Bishop Patrick. 

Verse 11
Nehemiah 6:11. Should such a man as I flee? &c.— There is something very significant, as well as magnanimous, in these words of Nehemiah. Should such a man as I flee? I, the chief governor; upon whose presence, counsel, and conduct, the very life and being of the whole city and nation, in a great measure, depend: I, who have professed such resolution, courage, and constancy in God: I, who have had such evident experience of God's gracious and powerful assistance; of his calling me to this employment, and carrying me through it, when the danger was greater than now; shall I dishonour God and religion, and betray the people and city of God by my pusillanimity? God forbid! 

Verse 15
Nehemiah 6:15. The wall was finished—in fifty-and-two days— How long Nehemiah was in finishing the walls of Jerusalem, interpreters are not agreed; because some of them, supposing the space of two-and-fifty days, here mentioned, to be too short for the perfecting of the whole, have begun their computation from the time that Nehemiah returned his answer to Sanballat's first message; and other, from the time that the stone wall was finished; and so allowing the whole fifty-two days for the perfecting of the rest. But if we look into the compass of time, from Nehemiah's being at Shushan, to the day of the month when these walls are said to have been finished, we shall find, that no more than fifty-two days could well be allowed for the perfecting of the whole. For it was in the first month (called Nisan, ch. 50) that Nehemiah was at Shushan, and obtained of the king leave to go to Jerusalem; and though we have no express account what time he spent in his journey, and when he came to Jerusalem; yet, if we may make a conjecture from the time that Ezra expended in the same journey, we can scarcely suppose that he arrived at Jerusalem before the end of the fourth month. Ezra set out on the first day of the first month. He made, indeed, a short stay at the river Ahava; but it was the first day of the fifth month before he reached Jerusalem. Nehemiah could not possibly set out so soon in the year, because his commission from the king, and instructions to the neighbouring governors, must have taken some time in passing through the several offices; and therefore we can hardly suppose that he reached Jerusalem sooner than the time specified; and from thence to the twenty-fifth day of the sixth month, including the three days of rest which he gave himself before he began, the space will be much about fifty-two days, wherein we suppose that the whole work was finished. And if Alexander the Great, as Arrian and Curtius relate, built the walls of Alexandria, which were seven miles in compass, in the space of twenty days, why should it be thought a thing incredible, that a great number, not of hired, but of voluntary men, full of zeal for the work themselves, animated by the example of their rulers, and ranged and distributed in a proper manner for dispatch, should in almost thrice that space of time, be able to finish a work of less compass, when they had long summer days for it, plenty of stones and other materials at hand, the foundation of the wall unrased, some parts of it standing entire, and here and there only breaches to be amended; and when their design in the whole was, not to study nicety but strength, and to provide themselves with such a fortification for the present as would secure them from any sudden invasion of their enemies? See Patrick and Poole. 

REFLECTIONS.—1st, The restless enemies of God's people could not bear to see the work so prosperous, without attempts to hinder and obstruct it; and therefore they lay a snare to take off Nehemiah, the great promoter of the work, by inviting him to a friendly conference in one of the villages of Benjamin. But, suspecting some plot, or having received some intelligence of their design, he refused to go, pleading the urgency of his work as his excuse for not meeting them. Four several times this proposal was made, and as often rejected with the same answer. Note; (1.) The proposals of known enemies should be weighed with jealous caution. (2.) When we have business that requires our attention, visits of compliment and civility must be postponed. (3.) Repeated solicitations to do what is evil or imprudent should meet with repeated denials. 

2nd, When one design miscarries, Sanballat contrives another: since he cannot seduce Nehemiah from the work, he seeks to terrify him. 

1. He sends a letter, intimating the information which Geshem, or Gashmu, had given, and desiring a conference thereupon; pretending friendship, as if, should the report spread, of his intention to rebel, and make himself king, the consequence might be dangerous. Note; (1.) Fair professions of friendship often cloak foul designs. (2.) It is an old trick of the enemies of God's people, to represent them as seditious, and make them noxious to the government. 

2. Nehemiah easily saw that the design was to weaken his hands; and therefore, while he denies the accusation, and lays the invention at the door of his enemy, he looks to God to strengthen him, and then his foes may rage in vain. Note; (1.) No lies, or malevolent reports, should weaken our hand from the work of God. (2.) They who have almighty power engaged for them, may look up to God and be comforted; he will uphold them. (3.) The more the enemy rages, the more shall God's strength be perfected in our weakness. 

3rdly, Despairing of success by his own contrivances, Sanballat, by bribes, engages some of the Jews to betray Nehemiah. The plot laid was, under pretence of zeal for his safety, to induce him to take refuge in the temple. But Nehemiah with scorn rejected the cowardly step to which he was advised, as highly unbecoming a man of his station and character. Note; (1.) The treachery of pretended friends is more to be feared, than the opposition of professed foes. (2.) Satan's ministers often wear the garb of God's prophets. We must not believe every spirit; but try the spirits, whether they be of God. (3.) When God's cause is at stake, our very life must not be dear to us. (4.) It is better to brave the greatest dangers than commit the least sin. (5.) The devil's design, in tempting us to sin, is, not only to wound our own souls, but to bring reproach upon our holy profession. (6.) The deepest-laid schemes for his people's hurt, God can disappoint, to his enemies' confusion. (7.) Woe to that sinner whose iniquity is marked before God, and whose judgment lingereth not. 

4thly, If God bless us, then shall we be blessed in spite of every enemy. We have here, 

1. The wall finished, to the great dismay and vexation of their neighbours, in fifty-two days. God's hand evidently appeared in the work, and therefore all opposition was impotent and vain. Note; (1.) When we are hearty in God's service, much may be done in a little time. (2.) The enemies of God's people shall be made to see and own his care over them. (3.) When God will work, none can hinder it. 

2. The treacherous correspondence carried on between Tobiah and some of the nobles, with many of the people of Judah; so ungrateful were they to Nehemiah, and so false to the interests of their own country. Note; (1.) Nobility is no proof against baseness and bribery. The greater men of a state are often the betrayers of it. (2.) Intimate familiarity and connection with the ungodly cannot but tend to corrupt our own souls. (3.) Though the enemy threaten never so violently, we need not fear while God is on our side. 

07 Chapter 7 

Introduction
CHAP. VII. 

Nehemiah places guards at the gates of the city, and within the city. A register of those who came first out of Babylon. 

Before Christ 444. 

Verse 2
Nehemiah 7:2. I gave my brother Hanani, and Hananiah, &c.— Nehemiah was now, most likely, returning to Shushan, to give the king an account of the state of affairs in Judea; and, therefore, he took care to place such men in the city as he knew would faithfully secure it in his absence. Hanani is said to be his brother; but he chose his officers, not out of partial views to his own kindred, but because he knew that they would acquit themselves in their employment with a strict fidelity. Hanani had given proof of his zeal for God and his country, in taking a tedious journey from Jerusalem to Shushan, to inform Nehemiah of the sad estate of Jerusalem. See ch. Nehemiah 1:2. And the reason why Nehemiah put such trust and confidence in Hananiah was, because he was a man of conscience, and acted upon religious principles, which would keep him from those temptations to perfidy which he might probably meet with in his absence, and against which a man destitute of the fear of God could have no sufficient defence. See Calmet. Respecting the register in the following part of this chapter, we refer to Ezra 2., Houbigant, Kennicott, and other writers who have considered the subject. The authors of the Universal History observe, that, though the genealogies had been once rectified soon after the return, there were still many families of priests, Levites, and people, who could not make out their claim to their tribes. It is likely, therefore, that some of them were afterwards enabled to do it, and were then inserted in this new register, together with those who came up with Nehemiah. Several of the old families which came up on the first edict might be by this time extinct; and these are the probable causes of the difference that we find in the genealogies of the books of Ezra and Nehemiah. Note; (1.) They who are eminent for the fear of God above many, are the fittest to be trusted with any public charge, because they will make a conscience of fulfilling it. (2.) They who would be always safe, must always be upon their guard. (3.) Every man's family is his great concern: he has need well to watch over them night and day, if he would preserve them from the destroyer. 

08 Chapter 8 

Introduction
CHAP. VIII. 

The religious manner of reading and hearing the law. The feast of tabernacles is celebrated. 

Before Christ 444. 

Verse 2
Nehemiah 8:2. Ezra the priest, &c.— This Ezra, without all controversy, was the same who came from Babylon in the seventh year of Artaxerxes. After the death of Zerubbabel, the whole administration devolved upon him; but as his commission lasted but twelve years, upon its expiration Nehemiah succeeded to the government; and we hear no more of Ezra, until he is here called upon to read and expound the law to the people. Whether, as some think, he returned to Babylon, to give the people an account of the affairs of the province of Judea, or whether in this intermediate time he employed himself in some retirement upon the great work of preparing a new and correct edition of the Holy Scriptures, which we are generally supposed to owe to his care, is not certain. The pulpit upon which he was raised, Nehemiah 8:4 must have been large, sufficient to contain fourteen people at once, and from this eminence they read and explained the law, Nehemiah 8:8. For the people, having for some time been accustomed to the Chaldee language, had partly lost the knowledge of the Hebrew; so that there was a necessity for having the law explained to them in the Chaldee tongue. And this was the origin of the institution of the Targums or Chaldee paraphrases, as it is also supposed to have been of the synagogue worship. See Univ. Hist. vol. 10: b. 2 p. 220. 

Verse 15
Nehemiah 8:15. And that they should publish and proclaim— Which when they heard, they sent preachers into all the cities, and into Jerusalem, saying, Go forth, &c. Houbigant. 

Fetch olive-branches, &c.— See Scheuchzer's Physique Sacree, tom. 6: p. 6. 

Verse 17
Nehemiah 8:17. Since the days of Jeshua the son of Nun, &c.— It can hardly be thought that this festival had never been observed since Jeshua's time, because we read in the book of Ezra, that it was kept at their return from Babylon; but the meaning is, that the joy since that time had never been so great as it was upon this occasion; for which the Jews themselves assign this reason, that in the days of Jeshua they rejoiced, because they had gotten possession of the land of Canaan; and now they equally rejoiced, because they were restored and quietly settled in it, after they had been long cast out of it. 

Verse 18
Nehemiah 8:18. A solemn assembly, according unto the manner— It is supposed to have been at this solemnity that the notable discovery happened of the sacred fire, related 2 Maccabees 1:18, &c. The Jews affirm, that Jeremiah, or some other prophet, had caused it to be hidden in a dry well, a little before the taking of Jerusalem; and that the memory of it having been still preserved to that time, Nehemiah caused it to be brought out for the divine service. In memory of this wonderful discovery, the Jews instituted a feast, which they called "the feast of the new fire." See Univ. Hist. 

REFLECTIONS.—1st, It was not the restoration of the temple-service, nor the rebuilding of the ruined wall, that was their great protection. Obedience was better than sacrifice, and fidelity to God a stronger barrier than the loftiest towers. The people here seem to be sensible of this. 

1. A great congregation assembled at the feast of trumpets, on the first day of the seventh month, when the new year began, the day they had set up and dedicated the altar at their return from captivity. Men, women, and children, who were arrived at years of understanding, came: the place of assembly, for convenience, was the large street which led to the water-gate; and there Ezra, with his assistants, at their desire, ascending a pulpit, or wooden turret, that he might be better heard, brought forth the law of God, to be read and expounded to the congregation. Note; (1.) We have reason to be thankful for commodious places for our religious assemblies; not but that the prayer of faith, and the preaching of the gospel, are acceptable services in every place. (2.) They who serve God themselves, cannot but be solicitous that their families should serve him too. (3.) Nothing is so needful in the education of our children, as early to acquaint them with the word of God. (4.) It is a pleasure to preach the word to those who desire to hear, and who hunger and thirst after it. 

2. With great solemnity Ezra opened the awful book, while the eyes of the people were fixed upon him. He began with a devout benediction, adoring the great God for the distinguishing mercy that they enjoyed in these oracles of divine truth; to which the people joined their hearty amen, worshipping with reverential humiliation this glorious Lord. He then proceeded, with his assistants, the priests and Levites, by turns to read and expound the most useful parts of the law, from morning till noon; either commenting upon it, to enforce and explain it; or translating it into the Chaldee tongue, as that was become by their captivity more familiar to them than the Hebrew. Note; (1.) When we address ourselves to prayer on the word, the frame of our minds had need be solemn and reverential, considering that God with whom we have to do. (2.) The reading of the word of God ought never to be omitted in the assembly of God's saints. (3.) When we carry our Bibles into the pulpit, it contains an admonition to us, that we speak according thereunto; and an appeal to the people, as desiring to be judged thereby. (4.) Preaching the word is among the greatest means of grace; and they who zealously seek the salvation of men's souls will not tire of the work. A short sermon is often a mark of a cold heart. (5.) Among all the abominations of the church of Rome, none is more diabolical than the withholding of the Scriptures from the people. (6.) They who are appointed to teach the knowledge of the Scripture, should study rather to speak distinctly and plainly, that they may be understood, than elegantly, to be admired. (7.) Exposition of the Scripture is highly useful, not only to render perspicuous what is abstruse, but to enforce on the conscience what is plain and evident. 

3. The people with fixed attention stood up to hear; and, unwearied by the length of the time, hung upon the preacher's lips. Note; (1.) The sermon is likely to be effectual, when the audience is thus solemnly attentive. (2.) They who relish the word of God will never think the time long that is spent in hearing it. 

2nd, The word of God is quick and powerful, and sharp as a two-edged sword. We see here, 

1. The deep impression that it made upon the hearers' hearts. Conscious of manifold breaches, and trembling before a holy God, they all wept. Their hearts were tender, and they could not but tremble at his awful word, which denounced eternal death on every transgression. Note; The law brings so terrible a message to the conscience, that, if the gospel were not to afford us relief, we should lie down in everlasting mournings. 

2. Nehemiah and Ezra observed the deep effect the word had taken; and though, no doubt, they were glad to see them mourn for their sins; yet, it being a day of rejoicing before the Lord, they endeavour to stay the people's sorrows with kind encouragement. They must not grieve inordinately. They enjoin them, therefore, to refrain from tears, and keep a holy feast to the Lord, with liberal and charitable distributions to the poor, and joy in God as their strength; joy which enlivens and encourages the heart to every good word and work, and raises up the soul above fear and despondency. Note; (1.) It is a pleasing part of a minister's duty to comfort those that mourn. (2.) They who sow in tears fail not to reap in joy. (3.) While the Lord is pleased to cover our tables with affluence, let us never forget to draw out our soul to the hungry: the greatest comfort of abundance is to do good with it. (4.) Holy joy will quicken us for every duty, and strengthen us for every conflict. 

3. The people hereupon dried up their tears; and, understanding the great and precious promises that were made to repentant Israel, rejoiced in hope of finding favour with their justly-offended God. Note; (1.) Though the Scriptures pierce like a sword the heart of a sinner, they contain that balm which can cure the wound. (2.) A clear knowledge of God's word is the way to sound and abiding consolation. 

3rdly, The word, which the preceding day had so much engaged their attention and affected their hearts, is again applied to. The chief of the elders, priests, and Levites, especially solicitous to understand the law, assembled before Ezra, that he might explain what was obscure or difficult. Note; (1.) They who are appointed to instruct others had need use double diligence to understand the mind of God themselves. (2.) Converse with the oracles of God affords a daily delightful entertainment to faithful souls. The consequence of this renewed attendance upon God's word was, 

1. A discovery of a long-neglected ordinance, the feast of tabernacles. As the time approached, Ezra probably selected that portion of Scripture to remind them of it, and to direct them in the observance of it. Note; (1.) How good is a word spoken in season! (2.) The careful reading of God's word will convince us of many negligences and ignorances. 

2. A proclamation is made for the observance of it, both at Jerusalem and at the other cities. 

3. The solemnity is most religiously observed. Never since the days of Joshua had such a feast been kept with such exactness, holy joy, and daily, diligent, and serious attendance on the word of God. Note; (1.) They who have their hearts right with God, will be diligent and serious observers of all his institutions. (2.) Our leisure hours will be ever most comfortably and profitably employed in the oracles of truth. (3.) When we are waiting on God in the way of his ordinances, he will meet us in them, and fill our hearts with joy and gladness. 

09 Chapter 9 

Introduction
CHAP. IX. 

A solemn fast and repentance of the people. The Levites confess God's goodness and their iniquity. 

Before Christ 444. 

Verse 1
Nehemiah 9:1. In the twenty-and-fourth day of this month— The feast of tabernacles being ended, a day was appointed for a solemn fast; when they assembled; confessed their sins; deprecated the judgments due to the iniquity of their fathers; acknowledged the omnipotence of God in creating and preserving all things; disclaimed all dependance upon that host of heaven which they confessed to be the creatures of God, Nehemiah 9:6.; and enumerated his gracious mercies in their manifold deliverances from their enemies and persecutors. 

Verse 20
Nehemiah 9:20. Thou gavest also thy good spirit— This whole chapter, says Mr. Peters, contains a beautiful epitome of the history of the Jews; raised and animated by a spirit of devotion, which appears in all that moving eloquence so well suited to the great occasion; and at the same time, with all that chasteness and correctness of thought and expression, which so eminently distinguishes the sacred writings from the wild raptures of enthusiasm. In recapitulating the miracles of divine goodness vouchsafed to their fathers in the wilderness, the sacred writer adds this, as none of the least memorable of God's mercies to them there: Thou gavest also thy good spirit to instruct them. See Peters on Job, p. 312. 

Verse 22
Nehemiah 9:22. Moreover thou gavest them, &c.— Thou gavest them the kingdoms of the people, which thou didst divide to each of them. Houbigant. The author of the Observations gives a different explanation of the passage, which the reader will find in our note on Amos 3:12. 

Verse 38
Nehemiah 9:38. We make a sure covenant, and write it— It was but of little consequence what such a refractory people promised; for, what regard would they have to their own hand-writing, who would not regard the ten commandments written on tables of stone by the finger of God? It was, however, very useful that there should be a public instrument to convince them of their impiety, that, if they proved perfidious deserters, they might be publicly confounded by being shewn, under their own hands, their engagements to future fidelity. See Bishop Patrick. 

REFLECTIONS.—1st, Their feast of gladness is succeeded by a day of solemn humiliation. While we are rejoicing in the confidence of God's reconciliation, we still need to remember our own evil ways, and abhor ourselves. 

1. Every outward expression of sorrow bespoke the inward affliction of their souls for sin, while they appeared in the courts of the temple as penitents before God. Note; There are seasons, when, without ostentation, we may appear unto men to fast. 

2. They put away their strange wives, in token of the sincerity of their humiliation. Some had kept them probably in secret, notwithstanding the former reformation, or had since relapsed into the same evil. Note; As long as acknowledged sin is harboured, communion with God is impossible, and the appearance of repentance is but hypocrisy. 

3. They spent the whole day in religious exercises. Three hours they spent in hearing God's law, and as many in prayer and confession; and this, probably, both morning and afternoon. Note; The more we are conversant in God's word, the more deeply shall we see cause to lament over the evil of our fallen hearts. 

2nd, The congregation being assembled, we have the names of the chief persons employed to lead the devotions of the people, and to be engaged in the word of God; together with the prayer which, probably, was composed by Ezra on the occasion; and, as so great a number of people could be scarcely supposed capable of hearing in one congregation, they might be divided into several, each with a Levite at their head; and yet thus uniting in the same humbling confession and supplication, with one voice, as well as one heart, glorifying God. 

1. They open their prayer with solemn adoration to the self-existent Jehovah, the great creator and preserver of all, the only worthy object of worship in heaven and earth; and whose transcendant excellencies and unutterable glories infinitely exceed all the praises which men or angels can offer. 

2. They recite, with deep gratitude, the manifold mercies that this great and gracious God had bestowed on them from the days of old; particularly the call of Abraham their great progenitor, and the performance of the covenant established with him and his seed. Abraham was by grace enabled to be faithful, and God had rewarded that fidelity in the accomplishment of all his promises to him and his posterity. Out of Egypt had God also wondrously delivered them, to the confusion and destruction of their enemies: through the wilderness had he led them safe from danger; never forsook them amid their multiplied provocations; provided them liberal supplies for all their wants; and, by daily miracles, fed and guided them in the way to the promised land. On Sinai he descended to promulge his law, so holy, just, and good; and to institute his gracious ordinances, particularly the sabbath, the distinguishing token of his separation of them to himself. Before them the Canaanites, though so mighty and numerous, had been expelled, and their rich land, where every earthly blessing abounded, given them to possess. There they forsook God, and provoked him with their iniquities; yet his patience endured: he sent them warnings; he received them whenever they turned to him; he multiplied his pardons; he raised them up judges to deliver them from their enemies, and recover them from their backslidings. All these instances of the divine goodness, while they deserved the most thankful acknowledgment, aggravated the evil of their sins; yet the past experience afforded them present hope, if they should, as now, fly to the God who is ever ready to pardon, merciful, and gracious. Note; (1.) The goodness of God is the great argument to lead us to repentance. (2.) In the midst of our deepest humiliations, we should never forget to mention the mercies for which we are indebted. (3.) Without some views of God's rich grace, the sense of our sins would be likely to sink us into despair. 

3. Amid their thankful acknowledgments, they intersperse their abasing confessions, as every mercy that they had received aggravated the guilt of their sins. From the beginning, the proud hearts of their fathers were too stubborn to bow in humble obedience: ingratitude, distrust, discontent, rebellion, idolatry, impudent opposition to God's prophets, contempt, persecution, murder, and repeated relapses into the like abominations after repeated vows and repeated deliverances: all these things had marked the black catalogue of their fathers' crimes; nor were they less culpable. We have done wickedly, and joined in the like provocations, the effects of which they were now suffering, just returned from the house of their prison, and still bearing the galling yoke of servitude upon their necks. Note; (1.) True penitents search out the aggravations of their sins, and seek not to exculpate themselves, but to justify God. (2.) Pride is at the root of all our sins. (3.) When we follow our fathers' sins, it is just in God to visit their iniquities upon us. (4.) As the service of God is perfect freedom, a revolt from it will bring the soul into the most abject slavery. 

4. They put up a word of petition, so short, as if they were afraid to ask for mercy who were conscious how little they deserved it; acknowledging the righteousness of God in all that they had suffered; only they presume to beg, that he would look upon their affliction, and say at last, It is enough. God, as the great and terrible God, might justly destroy them; but as the merciful covenant-keeping God, there was yet hope, and they were emboldened to pray. Note; (1.) The deepest and most dejecting views of our sins must not drive us from God in despondence, but to him in humble prayer. (2.) Remember me in mercy, is all that a sinner can say for himself. (3.) The covenant established in the glorious head of the church, Christ Jesus, affords hope to the penitent, when every thing else within and without him preaches despair. 

5. As the conclusion of their prayer, they profess their solemn return to God; in writing renew their engagements to be faithful; and the princes, priests, and Levites subscribe the bond, as a testimony against themselves; and promise to their utmost to see it observed by the people. Note; True penitents not only confess their sins, but, through God's grace, purpose, and are enabled, to renounce them. 

10 Chapter 10 

Introduction
CHAP. X. 

The names of those who sealed the covenant, in which they engaged not to marry strange wives; to observe the sabbath; to pay their annual tribute, their tythes, and first-fruits. 

Before Christ 444. 

Verse 1
Nehemiah 10:1. Those that sealed were, Nehemiah, &c.— It appears from this, that the government of the Jews was an aristocracy, or a government in which the nobles were the rulers. This mode of administration continued till the time of the Asmodean princes; and thence, by a natural transition, passed into an absolute monarchy, or rather a tyranny. 

Verse 29
Nehemiah 10:29. And entered into a curse, and into an oath— 1:e. An oath under a conditional execration. Houbigant renders it, ut jus jurandum juremus, that we may take an oath. He supposes this verse to be connected with the preceding one, and accordingly renders it thus: Their nobles promising for their brethren, we come to enter into an oath, that we will walk, &c. 

REFLECTIONS.—1st, As in prayer they had engaged to join themselves anew to God, we have here the persons who subscribed, and the particulars of their engagement. 

1. The persons who subscribed were, the chief of the fathers, with Nehemiah the governor, and the chief of the priests and Levites; the persons who by duty and office were most especially obliged to set the good example, and to use their influence to engage the people to the service of their covenant-God; and to this deed of their rulers, the people expressed their solemn consent; Jews and proselytes, women and children, all who were come to years of understanding, binding their souls under an awful imprecation to abide by the engagements they had entered into. Note; (1.) In every good work they who are highest in dignity should be the first to lead. (2.) They who teach others what is right, must commend by their practice the word that they preach, and shew themselves examples of all that is praise-worthy. (3.) When we give up ourselves to God, it becomes us to take heed to the simplicity and sincerity of our hearts before him, lest rash engagements involve our souls in guilt. 

2. The covenant they entered into was, generally, a careful observance of all God's commands and institutions, which was before their bounden duty, and now declared to be their hearty choice; and particularly a separation of themselves from all forbidden intercourse with the heathen nations, a door at which most of their abominations had crept in; the strict observance of the sabbath-day, the great token of their peculiarity as a people set apart for God's service; the observance of the sabbatical year, when the ground was to rest; and the free discharge of their debtors at that time, according to Deuteronomy 15:2. Note; (1.) A faithful heart will have respect to all God's commandments. (2.) Peculiar guard had need be placed over those temptations which we have seen to be the occasion of the fall of others, and proved most dangerous to ourselves. (3.) A careful observance of God's sabbaths is a chief means to preserve us in a constant course of fidelity in his service. 

2nd, As the diligent and exact observance of the temple-worship would most effectually engage them to continue faithful to God, according to their vows, we have, 

1. A general contribution agreed upon, of the third part of a shekel, about ten-pence annually, to be employed in purchasing the necessary provision for God's table and altar. Note; Few or none are so poor, but, if they have a love of God's service, they will be able and willing to contribute their mite for the maintenance of a gospel-ministry. 

2. They agreed, by lot, in turn to provide the wood for God's altar as it was needed, that there might be a regular and constant supply. 

3. They engaged, according to the law, for the exact payment of their first-fruits, tithes, and redemption-money, and whatsoever was appointed for the maintenance of those who ministered at the altar. Note; They who have lying upon them the great care of men's souls, ought not to be exposed to any anxiety about a worldly provision. 

11 Chapter 11 

Introduction
CHAP. XI. 

Lots are cast, that a tenth part of the people may dwell at Jerusalem, and the other nine parts in the other cities and villages. The families that dwelt in Judah and Benjamin are enumerated. 

Before Christ 444. 

Verse 1
Nehemiah 11:1. The rulers of the people dwelt at Jerusalem— Observing that the number of the inhabitants of Jerusalem was too few, Nehemiah had ordered that the principal men of the nation should, by way of example, fix their habitations there; causing at the same time the rest to cast lots, whereby a tenth part of the whole people of Judah and Benjamin became obliged to dwell at Jerusalem, though those who came voluntarily were better received. One reason why the bulk of the Jews, who were generally shepherds, and lovers of agriculture, might rather choose to live in the country than at Jerusalem, was, because it was more suited to their genius and manner of life; but at this time their enemies were so enraged to see the walls built again, and so restless in their designs to keep the city from rising to its former splendor, that it terrified many from coming to dwell there, thinking themselves more safe in the country, where their enemies had no pretence to disturb them. Though the casting of lots is certainly forbidden where the thing is done out of a spirit of superstition, or with a design to tempt God; yet on some occasions it is enjoined by God himself; and the most holy persons both in the Old and New Testament have practised it in particular cases. The wise man acknowledges the usefulness of this custom when he tells us, that the lot causeth contention to cease, and parteth between the mighty, Proverbs 18:18.; and therefore it was no bad policy, as things now stood, to take this method of division; since the lot, which all allowed was under the divine direction, falling upon such a person rather than another, would be a great mean, no doubt, of making him remove more contentedly into the city. See Le Clerc and Calmet. 

Verse 17
Nehemiah 11:17. Was the principal to begin the thanksgiving in prayer— Presided over the hymns and praises in prayer. Houbigant. 

Verse 23
Nehemiah 11:23. It was the king's commandment, &c.— 1:e. As it is generally thought, the commandment of the king of Persia, who, out of his great munificence, gave it for their better support; it being common in all countries to have a particular regard for those who sung hymns in praise of their gods. Houbigant renders the words, was at the king's hand, in the next verse, was the king's minister. 

REFLECTIONS.—1st, Jerusalem, the holy city, though now walled, and the temple service carried on, was but thinly inhabited. Note; (1.) The fear of man deters many from dwelling in the holy city. (2.) Selfish ends and private advantages are generally more powerful inducements than God's glory, and the interests of his church and people. To remedy this evil, we have the steps taken to replenish it with inhabitants. 

1. The rulers of the people, with their families and attendants, fixed there, as the duty of their office required, and as an encouragement to others to follow their example. Note; (1.) They whom God distinguishes with honour should distinguish themselves by zeal for his cause. (2.) A great and good example is very prevalent. 

2. Many voluntarily offered themselves, and received the deserved commendations of their brethren, who could not but praise that generous self-denial which they cared not to imitate. Note; (1.) Many more will commend what is excellent than copy it. (2.) They who, for God's glory, forego their own advantage, shall never lose their reward. 

12 Chapter 12 

Introduction
CHAP. XII. 

An account of the priests and Levites who came up with Zerubbabel. The chief priests from Jeshua to Jedaiah. The Levites from Jeshua to Ezra. The dedication of the walls. 

Before Christ 444. 

Verse 11
Nehemiah 12:11. Jaddua— This was the person who went in his pontifical habit to meet Alexander the Great, as he was advancing towards Jerusalem, after the conquest of Tyre and Gaza. See the note on Exodus 28:2. 

Verse 22
Nehemiah 12:22. Also the priests, to the reign of Darius the Persian— This verse, wherein mention is made of Darius Codomanus, and the high-priest Jaddua, affords us a proof, says Mr. Le Clerc, that Nehemiah did not put the finishing hand to this book. For Nehemiah, to be able to speak of Darius, must have lived, according to Huet, at least one hundred and thirty-one years, and at that age have written or enlarged his book; which is not probable. We may therefore conclude, that the book of Nehemiah could not have been published such as it is, till the reign of Darius Codomanus at least; and since one chapter of the book of Nehemiah has been put into that of Ezra, we may very probably suppose, that it did not appear in its present form till about the same time. So that these two books have been collected from the memoirs of three different authors; to which have been added several things for the illustration of the history. See Le Clerc's "Sentimens de "quelques Theologiens," &c. and Houbigant's note on the place. 

Verse 27
Nehemiah 12:27. And at the dedication of the wall— Dedication was a religious ceremony, whereby a temple, altar, or vessel thereunto belonging, was, by the pronunciation of a certain form of blessing, consecrated to the service of God; and this dedication extended not only to things sacred, but to cities and their walls, and sometimes to private houses, Deuteronomy 20:5. As, therefore, Moses in the wilderness dedicated the tabernacle, and Solomon the temple, when he had finished it; so Nehemiah, having put things in good order, having built the walls, and set up the gates, thought proper to dedicate the city as a place which God himself had chosen and sanctified by his favour and gracious presence, and by this dedication to restore it to him again, after it had lain waste and been profaned by the heathen. 

REFLECTIONS.—1st, The wall being finished, and the gates set up, notwithstanding all the malice of their foes, we have the solemn dedication of the whole to God. Sensible that their security was not walls and bulwarks, but the favour of the Lord of hosts, they would commend all to his protection, and devote to his glory the work of their hands; while with grateful thanksgivings they acknowledge the support that he had afforded in the conclusion of the work, undertaken in humble dependance on his blessing. For this purpose, 

1. The Levites from the country were summoned to attend; and, with their brethren the priests, having purified themselves by the necessary ablutions, or sprinkling the water of purification, Numbers 8:6-21 they purified the people, the walls, and gates; probably with the same ceremony, as typical of that blood of sprinkling which purges our consciences from dead works, and, having cleansed our souls from sin, restores us to the holy use and enjoyment of all God's creatures. 

2. They made a solemn procession in two companies; who, separating, surrounded the whole city, and met at the temple, singing and praising God as they went, with instruments of music. 

3. They there offered great sacrifices, and rejoiced before God; all the people, even the women and children, uniting their voices in loud shouts of praise; so that the sound was heard afar off. Note; (1.) The mouths of babes and sucklings should be taught to lisp God's praises; for this is the sweetest music in his ears. (2.) They who have received great mercies from God are bound to rejoice before him with great joy; to his glory, as well as their own comfort. 

2nd, The good effects of this holy joy appear in the gracious dispositions here mentioned. The priests and Levites, in their several functions, with diligence and zeal discharged their ministrations: the people appeared highly satisfied in them, and blessed God for them; and, as a fresh testimony of their respect, especial care was taken for their liberal maintenance. Note; When ministers labour in the word and doctrine, they will be cheerfully and liberally supported; but no wonder if men grudge that idlers should fatten on the spoil of flocks that they never fed. 

13 Chapter 13 

Introduction
CHAP. XIII. 

Upon the reading of the law, separation is made from the mixed multitude. Tobiah is cast out of his chamber in the house of God. The portions of the Levites are restored to them. The profanation of the sabbath-day prevented. Strange wives are put away. 

Before Christ 433. 

Verse 1
Nehemiah 13:1. On that day they read, &c.— At that time the law of Moses was read in the audience of the people. Houbigant. The phrase of not entering into the congregation of the Lord, in this verse, does not signify an ejection from the public assemblies for divine worship; but must be understood to mean no more than a prohibition of marriage; for this, according to the rabbis, was the case of such prohibitions. None of the house of Israel of either sex were to enter into marriage with any Gentile of what nation soever, unless they were first converted to their religion; and, even in that case, some were debarred from it for ever; others only in part; and others again only for a limited time. Of the first sort, were all of the seven nations of the Canaanites. Of the second sort, were the Moabites and the Ammonites, whose males were now excluded for ever, but not their females; and of the third sort were the Edomites and Egyptians, with whom the Jews might not marry till the third generation. But with all others, who were not of these three excepted sorts, they might freely make intermarriages whenever they became thorough proselytes to their religion. At present however, because, through the confusions which have since happened in all nations, it is not to be known who is an Ammonite, an Edomite, a Moabite, or an Egyptian, they held this prohibition to have been long out of date; and that now, any Gentile, as soon as proselyted to their religion, may immediately be admitted to make intermarriages with them. See Prideaux. 

Verse 4
Nehemiah 13:4. Eliashib the priest, &c.— Some are apt to imagine, that this Eliashib was no more than a common priest, because he is said to have had the oversight of the chambers in the house of God; which was an office, they think, too mean for the high-priest. But we cannot see why the oversight of the chambers of the house of God may not import the whole government of the temple, which certainly belonged to the high-priest only; nor can we conceive how any one, who was less than absolute governor of the temple, could make so great an innovation in it. He was assistant, indeed, in the reparation of the walls of the city; but, except in this one act, where do we read of his doing any thing worthy of memory towards the reforming what was amiss either in church or state, in the times either of Ezra or Nehemiah? And yet we cannot but presume, that, had he joined with them in so good a work, some mention would have been made of it in the books written by them. Since therefore, instead of this, we find it recorded in Ezra, ch. Nehemiah 10:18 that the pontifical house was in his time grown very corrupt, and, not improbably by his connivance, began to marry into heathen families, see Nehemiah 13:28 it seems most likely, that it was Eliashib the high-priest who was the author of this great profanation of the house of God; but, as he might die before Nehemiah returned from Babylon, for this reason we hear nothing of the governor's apprehending him for it. 

Verse 7
Nehemiah 13:7. For Tobiah, in preparing him a chamber— Tobiah had insinuated himself into the good opinion of most of the people, and especially those of note, by his making two alliances with families of this sort: for Johanan his son had married the daughter of Meshullam, the son of Barachiah, (ch. Nehemiah 6:18, Nehemiah 3:4.) who was one of the chief managers of the building of the wall of Jerusalem under the direction of the governor; and he himself had married the daughter of Shecaniah, the son of Arab, another great man among the Jews; by which means he had formed an interest; though, being an Ammonite, he bore a national hatred to all that were of the race of Israel. 

Verse 9
Nehemiah 13:9. And they cleansed the chambers— See Numbers 19 and Leviticus 13. 

Verse 19
Nehemiah 13:19. Some of my servants set I at the gates— It seems as if matters were come to such a pass, that Nehemiah could not trust the common porters of the gates, and therefore appointed some of his own domestics, who he knew would neither be careless nor corrupted, to see that the gates were kept shut, and all traffic prohibited. He, however, appointed the Levites afterwards to this office, Nehemiah 13:22 because he not only thought that by virtue of their character they would meet with more deference and respect than his domestic servants; but also because he resolved, when he and his servants were gone from Jerusalem, to have the watch continued, till the vile custom of admitting dealers into the city on the sabbath-day should be quite abolished. See Bishop Patrick. 

REFLECTIONS.—1st, Nehemiah's back was scarcely turned, before great abominations crept in, which called for his speedy return, and required all his zeal and authority to redress. 

1. The people had joined in affinity with strangers, Ammonites and Moabites, in direct opposition to the divine injunctions, Deuteronomy 23:3-5. This portion, therefore, of God's law he caused to be read to them; and, convinced of their sin and duty, they separated themselves from these sinful connections. Note; (1.) The people of God must keep from evil company, if they would avoid the ways of wickedness. (2.) When God's word convinces us of sin, we cannot be too eager to get rid of the serpent from our bosom. 

2. The high-priest himself had led the way to the evil, and been the chief in the transgression, having contracted affinity with Tobiah, an avowed enemy of God's people, and in direct opposition to the express command. Not content with this, he had received him into the temple; fitted up for him a noble apartment, by casting down the partitions of the store-chambers; and he, who ought not to be admitted into the congregation, has his abode in the midst of the very sanctuary. But no sooner did Nehemiah, at his return, gain a knowledge of this vile transaction, than, with holy indignation, he set himself to dispossess the usurper, and restore these hallowed chambers to their proper use; grieved that a priest, a high-priest too, should bring such dishonour upon his high vocation. Tobiah is instantly ejected; his goods, as polluted, cast out of the temple; the chambers cleansed from the pollution which they had contracted from such profane intrusion, by the water of purification; and the vessels and stones, which had been removed, again deposited in their appointed places. Note; (1.) The higher a man's station, and the holier his office, the more scandalous are his sins. (2.) No dignity must plead exemption from rebuke. They who sin before all, should be put to shame before all. (3.) When we would cleanse the temple of our hearts, the world's stuff and the most precious iniquities must be cast out with abhorrence. (4.) Unless our hearts be sprinkled with atoning blood, they never can be prepared for the reception of the sacred treasures of divine grace. 

2nd, One corruption generally makes way for another; and the high-priest's ill example could not but have the worst influence on the people. 

1. The tithes had not been given to the Levites: either they were embezzled, or the people neglected to bring them in; the consequence of which was, that the Levites were forced to seek a maintenance from their farms, instead of the temple; or, perhaps, their attention to their worldly concerns, and neglect of their divinely-appointed service, occasioned the evil. The people might well judge that they deserved not to eat what they refused to earn. 

2. Nehemiah expostulates with the magistrates hereupon, for suffering such abuse, whose care it should have been to see the service observed, and the due provision made for the ministers of the sanctuary. He, therefore, summons the Levites to return to their post; engages the people to pay their just dues; and appoints faithful men to make an equitable distribution of them, that so there might be no want nor interruption in the sacred service. Note; (1.) Negligent pastors should be admonished to take heed to their ministry. (2.) When the workman shews himself worthy of his hire, his maintenance will be no longer counted burdensome. 

3. He looks up to God for that reward which he did not expect from man; not claiming it, indeed, as a matter of merit, but begging God's favourable acceptance of his well-meant duty; and God is not unrighteous, to forget our works of faith and labours of love; they shall be remembered to the everlasting comfort of God's people. 

3rdly, Another grievous offence is here remarked and remedied. 

1. The sabbath had been greatly polluted, in opposition to the most express commands. They trod their wine-presses, gathered in their corn, worked their beasts of burden, trafficked in the markets, bought and sold, and turned the Lord's day into a day of merchandize; the consequence of which conduct could not but be fatal to the manners of the people, and beget a total neglect of God and religion. Note; Irreligious neglect of the Lord's day is the proof of an abandoned temper, and the way to perdition of body and soul. 

2. Nehemiah zealously set himself to reform so gross a profanation. He severely rebuked the people who committed the evil, and remonstrated against the rulers who connived at it; admonishing them of the dire effects of such a conduct in their fathers, and warning them of the aggravated guilt that they incurred, and the wrath that they provoked. Note; (1.) Public sins deserve sharp rebukes. (2.) Connivance at sin in others makes us partakers with them in guilt. (3.) The kindest office we can do to our neighbour is, to endeavour to convince him of his danger, and pluck him as a brand from the burning. 

3. While he used the arguments of persuasion as a good man, he employed the power with which he was invested as a magistrate, to restrain the open transgression of God's law. On the approach of the sabbath, at evening, he commanded the city gates to be shut, and guarded by his own servants till the next evening, when the sabbath ended; and during this time no burdens might enter, and only those be admitted who came to worship. Note; (1.) Magistrates must not bear the sword in vain. (2.) If the laws were faithfully put in execution, though it could not convert men's hearts, yet open vice must hide its head. (3.) When faithful ministers co-operate with active magistrates, much may be hoped from their united labours. 

4. He cries to God for a gracious remembrance in this thing, and for that mercy without which his duty would destroy him. Though we may rejoice in our services, as evidences of our fidelity, we must renounce all self-dependance, casting our souls as sinners on God's free mercy to us in Christ Jesus. 

Verse 24
Nehemiah 13:24. And their children spake half in the speech of Ashdod, &c.— What the natural language of the Jews at this time was, whether Hebrew or Chaldee, is matter of some inquiry among the learned. Those who suppose that it was Hebrew, produce the books of Nehemiah, Ezra, and Esther, beside the prophesies of Daniel, which for the most part were written in Hebrew, and which they suppose the authors of them would not have done, if Hebrew had not been at that time the vulgar language. But to this it is replied, that these Jewish authors might make use of the Hebrew language in what they wrote, not only because the things which they recorded concerned the Jewish nation only, among whom there were learned men enough to explain them; but, chiefly, because they were inclined to conceal what they wrote from the Chaldeans, who at that time were their lords and masters, and, considering all circumstances, might not perhaps have been so well pleased with them, had they understood the contents of their writings. Since it appears then, say they, by several words recurring in the books of Maccabees, the New Testament, and Josephus, that the language which the Jews then spoke was Chaldee, that this language they learned in their captivity, and after their return never assumed their ancient Hebrew tongue so as to speak it vulgarly; it must hence follow, that what is here called the language of the Jews was at that time no other than the Chaldee; for the ancient Hebrew was only preserved among the learned. See Le Clerc. 

Verse 25
Nehemiah 13:25. And I contended with them, &c.— These words, it must be acknowledged, as proceeding from Nehemiah's own month, sound somewhat harshly in our translation; but the meaning of them is no more than this, "I contended with them, 1:e. I expostulated the matter with them; I cursed them, 1:e. excommunicated them; in the doing of which I denounced God's judgments against them; I smote certain of them, 1:e. ordered the officers to beat some of the most notorious offenders either with rods or scourges, according to Deuteronomy 25:2 and I plucked off their hair. 1:e. I commanded them to be shaved, thereby to put them to shame, and to make them look like vile slaves; for, as the hair was esteemed a great ornament among the eastern nations, so baldness was accounted a great disgrace. And Nehemiah had a sufficient provocation to inflict these several punishments upon them, because in their marrying with heathen nations, they had acted contrary not only to the express law of God, but to their own late solemn covenant and promise, Ezra 10:19." See Poole, and the note on Ezra 10:3. 

Verse 28
Nehemiah 13:28. Therefore I chased him from me— Ordered him immediately to depart the country, as he refused to quit his wife. Josephus relates the matter as if this expulsion had been effected by the power of the great Sanhedrin; but, whether the Sanhedrin was at this time in being or not, as we have no clear footsteps of it till the time of Judas Maccabeus, there was no occasion for their interposing, since Nehemiah, no doubt, as governor of the province, had authority enough to banish him out of Judaea. See Bertram, de Repub. Jude 1:13. 

Verse 31
Nehemiah 13:31. Remember me, O my God, for good— It has appeared extraordinary to some, that Nehemiah should be so lavish of his own praise, so ostentatious of his good works, as frequently to call upon God to remember him for good, and not to wipe out his good deeds which he had done, &c. See Nehemiah 13:14; Nehemiah 13:22, and ch Nehemiah 5:19. Now to this may be replied, that, as Nehemiah appears in the character of the writer of his own administration over Judea, in which it cannot misbecome him to give the world a narrative how himself behaved in that high station; in doing of this he could not avoid the saying of something in his own commendation, unless he had been disposed, out of his excessive modesty, to conceal from posterity (which it had been invidious to do) an excellent example of his extraordinary virtue and love for his country. Compare ch. Nehemiah 5:18 with 2 Corinthians 11:7; 2 Corinthians 11:33. He who made us, and set the springs in our nature, knows very well that we are principally actuated, by hopes and fears; and, for this reason, has proposed rewards and punishments to us; nor do we ever find it accounted a defect in the characters of the worthies of old, or an indication of their mercenary spirit, that, in all their good works or sufferings, they had a respect to the recompence of the reward, which God the righteous judge hath promised to give unto his faithful servants. See Balguy's first Letter to a Deist. How long Nehemiah lived after he had made the reformations mentioned in this chapter; whether he continued in his place of governor, and whether he died in Judea or in Persia, neither the text nor Josephus inform us; only the latter says, that he died in an advanced age; and, indeed, even at the time where his book ends, he must have been at least seventy years of age. It is most probable, however, that he continued in his government till the time of his death, supporting his character by the most exemplary zeal for religion, justice, and the good of his nation, and the dignity of his office by a magnificent hospitality. We just add, that Dean Prideaux concludes the seven first weeks of the seventy of Daniel's prophesy with this last reformation of Nehemiah; which was finished, according to him, in the fifteenth year of Darius Nothus. See also Univ. Hist. 

